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ing, the anus execrates and the organ of procreation {pro-
duces) pleasure by procreating children.

Thus, on the basis of organs of sense and organs of
action, ten organs have been described. What is the
nature, and of what essence is the mind?—this is now
explained

Karika XXV

Here, the mind is of the nature of both (organs of
sense and action). It is determinative, and is also an
organ on account of similarity. This diversity (of the
organs) and the diversities of external things, arise from
the specific modifications of the Attributes.

Here, in the set of organs, the mind is of the rature of
both. Among the organs of sense, it is like an organ of
sense; among the organs of action, it is like an organ of
action. Why?-—(Because) it determines the funciioning
of the organs of sense and action. Therefore, the mind s
of the nature of both, Sankalpaka, because it determines.

Moreover, (it is an) organ on accouni of similarity.
That s, on account of possessing similar characteristios,
The organs of sense, as well as of action, proceeding
along with the mind from the Sattvika ego, bring about
the similarity of the mind. On occount of that similarity,
the mind also is an organ. Thus, these eleven argans are
produced from the Sattvika or Vaikrta ego. Then, what is
the function of the mind? Determination is the {unction of
mind. The functions of the organs of sense are sound
and the rest. The functions of the organs of aciion are
speech and the rest. ‘

Now, are these different organs, apprehending differ-
ent objects, created by God or are they self-generaied?——
Because, the Nature, intellect and ego are non-mtelligent
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.and the Spirit is also inactive—. In this connection i is

replied. Herein, among the {followers of the) Sarbkhya
{doctrine), there is a certain spontaneily as the cause (M.
In this respect it is said.—7The diversity {of the organs} and
the external diversities arise from the specific modificutions . of

the Atiributes. These eleven organs (function in different

objects)—sound, touch, colour, taste and smell {are the
functions) of the five (organs of sense): speech, taking,
walking, excretion and pleasure {(are the functions) of the
five {organs of action); and determination {is the function)

of mind. Thus, these different objects of the different

organs, arise from the specific modification of the Attn-

‘butes. Gunaparindma is the modification of the Attributes
On account of its { i. e., of the modification } specifica-

tion, arise the diversity (of organs ) and the external

diversities. So, this diversity is not caused by God, ego,

intellect, Nature or the Spirit, but is caused by the sponta-
neous modilication of the Attributes, But, can there be
any activity among the Attributes, which are non-intelli-

gent 7 Yes, there can be.  As it will be pointed out “in

this very book,-—

“ Just as there is an activity in the non-intelligent

‘milk for the growth of the calf, similarly, there 1s an

activity in the Nature for bringing about the liberation

of the soul.” { Kar. 57 ).

So, the non-intelligent Auributes become modified
as the eleven organs. The specifications also are caused
by these { Attributes ). Hence, the eye is placed at a
higher place { in the body ) for observation, and s¢ are
nose, ear, tongue { placed at their proper places in the
hody } for apprebending their particular objects: similarly,
the organs of action are at their proper places for appre-
hending their particular objects~only these { organs }
are a result of the spontancous modification of the Attri
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butes, and not the objects of these organs (7). For, it is

saidin another text :—"* The Attributes function in the.

Att-ri}mtas.“ The functioning of the Attributes has the
Attributes themselves as its own field. So, the external

diver‘si}ies are the result of only the Auributes, whose
cawvse is Nature. '

Now the various functions of the different organs are -

described

Karika XXVIN

The function of five ( organs of sense ) with re-
spect to sound and the rest, is bare awaredness; while

the fanctions of ( the other ) five ( organs of action }:

are speech, taking, walking, excretion and pleasure.

‘The word Matra stands in the sense of ‘uniqueness’
or the exclusion of what is not specilied; as in the
sentence, ‘alms alone are received,” that is, no other spect-
ality; so the eye functions with respect to colour enly
and not to taste and the rest.  Similar is the case with
others. That is,~—{the object) of eye is colour, of tongue.
is taste, of nose is smell, of ear is sound and of skin is
touch:—~thus the {field of) functioning of the organs of
sense 1s described. |

Now, the ({ield of) functioning of the organs of action
is described:—Of (the other) five are speech, taking, walking
excretion and pleasure, i. e., of the organs of action. OFf
- speech speaking, of hands taking, of feet walking, of anus
excretion of the filth from the food caten and of the orgar;
of _pracreation pleasure and birth of progeny-—are the
objects or (the field of) functioning. This is the syntactic
relation (of the sentence),

Now, the functions of intellect, ego and mind are

described:—
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Karikd XXIX

The function of the three {internal organs) is the
specific nature of each and it is not common (io the
three). The common function of the organs is {the-
circufation of) the five vital airs, viz., Prana and the
rest, '

T'he specific nature of each, means ‘of the nature of its.
own characteristics’. The definition of intellect has been
given as “'Determination is intellect” (Kar. 23): this is also-
the function of intellect. Similarly, ™ Ego is self-con.
sciousness’ {Kar. 24), is the definttion of ego, and also
the function of ege. ™ Mind is determinative ” (Kar. 27),
ie the definition of mind; therefore, the function of mind is
only determinaliveness. {Thus) the function of the three,
viz., intellect, ego and mind, is the specific nature of each.

Not common. FEven that {unctioning of the organs of
sense (as well as of action?) which has been explained
before, is speaific.

Now, the function which is common is explained.

The common function of the organs. That is, the function of
the organs which is common (to them). The five vital airs,
viz., Prina and the vesi. The five vital airs, viz., Prina,
Apana, Samiina, Udiina and Vyiina are the common {unction
of all the organs. For, the air named Prane, resides
inside the mouth and the nose; its circulation is the
common function of all the thirteen organs. Since, the
organs ¢ome into being when there is Prina. Priga, like 2
bird in a cage, gives motion to all,
because of breathing. So Apina is so called, because it
takes away.
of the organs.  So, Samdnag, residing in the centre {of the
body), is so called because it distributes food and the rest
properly.  Similarly, Udidne is so called, because it

It is called Prina,

Its circulation also is the common funetion

R e o
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carries up, or draws or lifts. It resides between the naval
and the head. The circulation of Uddne is the common

function of all the organs. Moreover, that which pervades

the body and divides its interior is Vyana: and it is so

called because it pervades the body like space. Its
circulation is the common function of all the organs,
Thus, these five airs are explained as the commen {unc-
tion of all the organs, i. e., the common function of all
the organs of thirteen kinds.

Karika XXX
‘With regard to visible objects, the function of the
four {the three internal organs and an organ of sense) is
simultaneous and gradual. So, also, with regard to in-

visible ebjects the function of the three (internal organs)
is preceded by that,

Of the four is simultaneous. Intellect, ego and wmind,
when united to any one of the organs become four. Of
these four, there 1s simultaneous functioning with regard to
visible objects. Intellect, ego, mind and the eye simulia-
neously perceive the form, that it is a post: intellect. ego,
mind and fhe tfongue simultaneously apprehend :iaste;
intellect, ego, mind and the nose simultaneously apprehend
the smell: so do the skin and the cars. :

And of that, is also regarded as graduel; that is, there
is also the gradual functioning of the four. For example,
a man walking on the path, sees something from afar, and
is beset with the doubt as to whether it is a post ar a man,
Then he sees some mark or a bird over it. Then in his
doubtful mind arises the determining intellect that it is
a post.” Thence { comes the ) ego for making it a certainty
that it is certainly a post.  Thus, the gradual functioning

———
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of intellect, ego, mind and the eyes is observed. Asit is
in the case of form, so it is in the case of sound and " the
rest.  Visible means the visible objects.

Moreover, so also with regard to invisible oﬁ]ecz‘s ' the:
function of the three is preceded by that. In the invisible, i.e.,
the past and future forms, the functioning of the three, viz.,
intellect, ego and mind, is preceded by that (of) the eye:
in the touch, it is preceded by that of the skin: in smell, it
is preceded by that of the nose ; in taste, it is preceded
by that of the tongue : in sound, it is preceded by that of
the ear. With regard to future and past, the functioning
of intellect, ego and mind, preceded by that { of any other
organ ) is gmdual with regard to present, it is %tmuhanq~
ous as well as gradual.

Moreover— - ) T
Kérika XXXI s

The organs perform their respective functions in-
cited by mutual impulse. The motive (of their actibn)
is the goal of the Spirit; an organ i is not caused to i’unc-
tion by anyone.

Svitm is repeated (in the sense of re%pcciweiy thens)
Intellect, ego and mind ( perform ) their respective funct:ons
incited by mutual impulse.

Akbiita means rcspect or zeal. InteHeCt ego 'm‘h’id‘
and the rest tend to bring about the goal of the Spmt
Intellect proceeds to its particular funcmon af'ter knowmg
the ifnpulse of the ego. o

If it be asked-—what is the motive? (then we rcp]y)-*«
The motive is only the goal of the Spirit. The goal of the Spirit
is to be achieved; for this purpose do the Attributes act,
Therefore, these organs manifest the geal of the Spirit.
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How do they act of their own accord when they are

non-intetligent 7—An organ is not caused o function by any-
one. 'The meaning of the sentence is that only the goal

of the Spirit causes them to function. The organs are not
caused, 1. e., actuated by any superior Being.

Now it is described-0Of how many kinds {the crgans»

pig., ), intellect and the rest are.

Karika XXXII

The organs are of thirteen kinds; their functions are
seizing, retaining and manifesting.  Their objects,
{which are of the nature of) what is seized, retainedjand

manifested, are tenfold.

The organs, viz., Mahat and the rest, should be known
to be of thirieen kinds. Five organs of sense, viz., the eye
“and the rest: five organs of action, viz., the speech and the
rest: {and intellect, ego and mind);—these are the organs
‘of thirteen kinds.

What are their functions?—It is replied:—Their func-
tions are seizing, refaining and manifesting.
and retaining are performed by the organs of action and
manifesting by the organs of sense.

Of how many kinds are their objects 7 ks replied:-
‘Their objects are tenfold. The objects, i.e., the functions to
be performed by these organs, are renfold, i ¢, of ten
‘kinds. The ten kinds of objects, viz., sound, touch, form,
taste, smell, speaking, taking, walking, excretion and
pleasure are manifested by the organs of sense and are
seized and retained by the organs of action,

Moreover i—

Here, seizing

._.;4'

s
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Karika XXXIII

The internal organs are threefold . the external
forgans) are tenfold and they are the objects of the
-?hree ( internal organs ). The external organs function
in the present, and the internal organs function in all
the three times,

Tf;e_ infernal organs, viz., intellect, ego and mind, are
threefold, distinguished as Mahat and the rest.

And the external { organs } are tenfold. The five organs
of sense and the five organs of action,—these are the ten-

fold external organs. '

They are the objects of the three. That is. they are tiﬂe

‘objects of enjoyment by intellect, ego and mind.

Function in the present. The ear hears only the Ms3ent
sound and not the past or the future; the eye sees only

the present form and not the past or the future; the skin

( touches ) the present touch; the tongue {tastes ) the pre-

sent taste; the nose ( smells ) the present smell.  Similar

ly, the organs of action: the speech utters the pre
word and not the past or the future; the hands také Sf!?t
present jar and not the past or the future; the feet""w-- }E
on the present road and not on the past or the future: ?h
anus and the organs of procreation perform excretiog; 3
produce pleasure in the present and not in the past or E::2
future. Thus, the external organs are said { to functi 3
in the present. unstion )

The internal organs function in all the three times. 1
tellect, ego and mind apprehend their objects in ;gﬁ? ﬁ?*
three times. The intellect cognises the jar in the prese; .ﬁ‘
past and future times. The ego is self-conscious of é?;t'
present, past and future. Similarly, the mind poﬁderz
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~ over the present, past and future. Thus, the internal

organs function in all the three times.

‘Now it is explained, which of the organs apprehend
specific objects and which non-specific i

Karika XXXIV

Of these, the five organs of sense apprehend specific
and non-specific objects. Speech has scund (alone)
for its object. The rest, on the other hand, have five
objects.

The organs of sense. They apprehend specific objects:
(in the case of human beings . The human organs
of sense apprehend specific objects, viz., sound, touch,
{orm, taste and smell, endowed with pleasure, pain
and delusion.
manifest non-specific objects,

Again, among the organs of action, the speech has sound

for its object. The speech of gods as well as of human
beings, utters verses and the rest. Therefore, the organ
of speech is similar in the case of gods and human beings.

The rest also, viz., with the exclusion of speech, termed

as hands, feet, anus and the organs of procreation, have

five for their objects. Paficavisayiini means those which
have five, viz.. sound and the rest, as their objects. Sound,
touch, form, taste and smell are present in the hands. The
- feet walk over the ground endowed with the five viz.,
sound and the rest. The anus excretes that which is
endowed with the five { sound and the rest). Similarly,
the organ of procreation produces pleasure by the semen
endowed with the five characteristics { of sound and the

vest, )

In the case of gods { the organs of sense )

. 4’ i R i o
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Karika XXXV

Since the intellect along with the internal organs
apprehends all the objects, these three (internal) organs
are the gate-keepers and the rest are the gates.

Intellect along with the internal organs, i. e., along with
‘ego and mind.  Since apprehends all the objects, apprehends
sound and the rest in all the three times; therefore, these
three { infernal } organs are the gate-keepers, and the rest are
the gates :......the {word) ‘organs’ is understood in the
sentence.

And further :—
Karika XXXVI

These (organs which are the) specific modifications
of the ( three) atiribuies, (and which are) different from
one another, disclose all the objects like a lamp and
present them to the intellect for the sake of the Spirit.

All the organs mentioned {above) are the specific modi-
fications of the atiributes. What is their characteristic ¥
{ They ) are like a lamp; that is, they disclose all the
objects like a lamp.

Different from one another, i. e., dissimilar or having
different objects. That is, they have {the modifications
of ) the Attributes as their objects.

Specific modifications of the Atiributes, i. ¢., born of the
Attributes.

All for the sake of the Spirit. The organs of sense, the
organs of action, ego and mind, having disclosed their res-
pective objects, present them to the intellect i, e., place them
in the intellect. Because, the Spirit apprehends pleasure
and the rest, arising from the objects when they are
placed in the intellect.

And also i
5. K. 4

S i e e e,
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Karika XXXVil

As it is the intellect which brings about the entire
enjoyment (of objects), so itis again that (very intellect)
which discriminates the subtle difference between the
Nature and the Spirit, S

Entire means the objects of all the organs in all the
three times. Enjoyment (means) respective enjoyment,
‘Since, the intellect along with the internal organs brings
‘about or effects ( the enjoyment ) through the organs of
sense and action of gods, human beings and animals, s
it is again that { very intellect } which discriminates or distin-

- guishes between the province of the Nature and that of
the Spirit ; the difference between the Nature and the Spirit
' means diversity,

Subtle means, which cannot be grasped by people who
have not practised austerities.... This is the Nature, the state
of equilibrium of Setfea, Rajas and Tamas; this is intellect,
this is ego, these are the five subtle elements, the eleven
organs and the five gross elements: this another one is
the Spirit different from all these; thus does the intellect
explain by complying with which salvation is attained.

. It has been mentioned above that { the five organs of
sense apprehend ) “specific and non-specific objects ™
(Kar. 34). Next is explained, which are the objects 1~

| . Kariki XXXVIII
* - The subtle elements are non-specific, from these
five, the five gross elements are produced. The Ilatter
are called specific and are tranquil, violent and delusive.
The five subtle elements produced from ego are :—
The subtle element of sound, the subtle-element of touch,
the subtle element of form, the subtle element of taste

&
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and the subtle element of smell. These are called non-
specific. They are the objects of the gods (i. e, appre-
hended only by the gods ), have the characteristic of
pleasure and are devoid of pain and delusion.

From these five subtle elements, the five gross elements
termed as earth, water, fire, air and ether are produced.
These are called specific. From the subtle element of smell,
earth ; from the subtle element of taste, water; from: the
subtle element of touch, wind ; from the subtle element
of sound, ether ;...thus these gross elements are produced.

These specific objects are apprehended by men, and
are franquil, i. e., have the characteristic of pleasure, violent,
i. e., have the characteristic of pain, and delusive i, e., pro-
duce delusion. Just as the ethereal element is tranquil,
i. e., gives pleasure to a man coming out of a closed room :
{ and the same becomes violent, i. e, gives pain to a man
who is affected by cold, heat, wind and rain ;* and the
same becomes delusive, 1, e, produces delusion in the
mind of a man who loses his way in the forest; similarly,
wind is tranquil to a person oppressed by hesat, violent to
a person oppressed by a cold and delusive when mixed
with sand and dust. The same may be said of fire and
the rest.

The other non-specific objects are 1=

Karika XXXIX
Subtle (elements) those born of parents and the
gross elements are the threefold specific objects. Of
these, the subtle are permanent, while those born of
parents are perishable.

#* ‘The following line has been left out in the text by mistake i:—

. “ oy Farega it g 9 R
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Subtle, i, e., the subtle elements; composed of which.

and characterised by Mahat and the rest, the subtle bodies
always exist and undergo transmigration; they are subtle.

And those born of parents which aggregate {i. e, com-
pose } the gross bodies;—they compose the gross body
inside the womb by the mixture of the seminal fluids
of parents, cohabiting after the menses. That subtle body
is then nourished through the umblical chord by the
" various saps of food and drink taken by the mother.

The body thus commenced by the three specific

objects, viz., the subtle elements, those born of parents
. and the gross elements, becomes furnished with back,
stomach, thighs, chest, hend and the rest, and is enveloped

in six sheaths. It is endowed with blood, flesh, tendons,
semen, bones and marrow, and is composed of five gross

elements:—ether provides space {for the body ), wind.
provides growth, fire provides cooking, water provides.
aggregation and earth provides stability. Thus endowed.

with all the limbs, the body comes out of mother’s womb.
Thus, these are the threefold specific objects.

Now the author states, which {of the specific objects
named above) are permanent and which temporary:—The
subtle ones called fanmitrds are permanent, i, e., lasting,
among them. The body commenced by them and impelled
by actions {performed in a previous birth), migrates into

the species of animals, deer, birds, reptiles and immobhile

objects; impelled by virtuous actions, it migrates to the
-regions of Indra and others. Thus, this subtle body

migrates till discriminative wisdom is not attained. After
achieving this wisdom a wise man leaves the body and.

attains salvation, Therefore, these subtle specific objects
are permanent.

Thoese born of parents are perishable:~(The elements
which are) born of: parents perish . in: this very world,
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leaving the subtle body at the time of death: At the time
of death, the body born of parents is left behind and its
elements are dissolved into the earth and the rest.

Now the author explains the way in which the subtle
body migrates e

Karika XL
The subtle (body) Linga. formed primevally, unim-

peded, permanent, composed of intellect and the rest
down to the subtle elements, incapable of enjoyment,

migrates and is endowed with dispositions.

When the Universe is uncreated, then at the first
creation of the Nature, the subtle body is formed.

Moreover, (it is) wnimpeded: that is, it is not attached
to the states of beasts, gods and men. On account of
subtlety, it is not impeded anywhere. It migrates or
moves, with its gait unimpeded through the mountains and
the rest.

Niyatam, i. e., permanent. It migrates till the ( des-
criminative ) knowledge is not attained.

That is composed of Mahat and the rest down to subile

elements. Mahadidi means which is preceded by Mahat,i.e.,
intellect, ego, mind and the five subtle elements;~-down

to the subtle, i. e., subtle elements, it migrates or moves
through the three worlds like an ant on the hody of S'iva.

Incapable of enjoyment, i. e, devoid of enjoyment.
“That subtie body becomes capable of enjoyment, ‘because
it assumes activity through the aggregation of the
external body born of parents,

Endowed with disposition. The dispositions, viz.,
Dharma and the rest, we shall explain hereafter; ‘endowed
with them ~ { means ) "affected by them.’

R . L
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. Lingam-—At the time of dissolution, the Mahat and
the rest down to the subtle elements, along with the
organs, merge in the Nature; when not migrating they
remain intact in Nature till creation; that is, tied down by
the bonds of delusion in the Nature, they are incapable of
actions of migration and rest. Therefore, the subtle linga
{ i. e.. mergent ) migrates again at the time of creation.

1f it be asked —why do the thirteen organs migrate,—
she author rephes e

Karika XL1
Just as a picture does not exist without a substrate,

or a shadow without a post and the like, so the linga
does not subsist supportless, without the non-specific

( i. e., subtle body ).

Just as a picture does not subsist without a substrate of
the wall; just as a shadow does not subsist, 7. e., cannot
exist without a post and the like, i. ., a stake and the like.
The word #di comprises { of other illustrations also ), vis.,
just as there can be no coolness without water, or water
without coolness; fire without heat: wind without touch:
ether without space: earth without smell; similarly,
{itisso ).

" According to this illustration, without the non-specific,
i. e., without the non-specific subtle elements, ( the linga )
does not subsist. Here, the gross elements, i. ., the hody
formed of five gross elements, are the specific. For, where
can tke linga ( the subtle body ) exist, if there be specific
(i e, gross body } 7 How can it renounce one body and
take another 7
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Supportless, viz., the supportless linga, i. e., the thirteen
organs.

For what purpose is the linga embodied is further
explained ;m

Karikda XLII

For the purpose of the Spirit, the lihga, through its
connection with the means and their results, and with
the aid of the might of Nature, acts like an actor.

The Nature functions because the aim of the Spirit
is to be achieved. That (aim) is twofold:—The appre-
hension of sound and the rest; and the attainment of
diserimination between the Spirit and the Attributes. The
apprehension of sound and the rest is the attainment of
enjoyment of sound and the rest in the regions of Brahman
and the like, The attainment of discrimination between
the Spirit and the Attributes is salvation, Therefore, it is
said that this subtle body is active for the purpose of the
Spirit

Through its connection with the means and their results.
The means are Virtue and the rest, the results are ascend-
ing the heaven and so forth;—they will be explained fur-
ther, Prasengena means through its connection.

Witk the aid of the might of Nature i. e, Pradhina.
Just as a king, being mighty in his kingdom, does what-

ever he likes, similarly, on account of the supreme autho-

rity of Nature over everything (the linga} acts through

its connection with the means and their results. { That

is, the Nature ) determines {the conditions of ) liAga in

assuming the different bodies.

Lingam-—The subtle body composed of minute
particles, i. e, the subtle elements, and endowed with
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thirteen-fold organs, acts in the bodies of gods, men and
beasts, How ?Like an actor. Just as an actor entering
behind the scenes comes out as a god, then as a man, and
afterwards as a buffoon, so the subtle body, through its
connection with the means and their results, enters the
womb and comes out as an elephant, a woman or a man,

It was stated that endowed with dispositions, the
linga migrates; now the author explains the dispositions:—

 Karika XLIHI
The dispositions, viz., virtue and the rest, are con-
nate, natural and acquired. They subsist in the

- instrament ( i, e., intellect ). The embryo and the rest
subsist in the effect ( i, ¢., the body ).

The dispositions are considered to be of three kinds:...
Connate, natural and acquired. The connate dispositions
are virtue, knowledge, non.attachment and power, and
they were born along with the revered Kapila at the first
creation. The natural ones are described ~-Sanaka, Sa-

‘nandana, Sanatana and Sanatkumara were the four sons of
Brahman. These dispositions were produced with them,
who were invested with bodies of sixteen years of age,
and whose { disposition } were a result of the relation of
cause and effect { 1. e., as a result of the merits performed
in previous birth }; therefore, these dispositions are called
natural. The acquired dispositions { are to be found in
men ) like us, to whom the knowledge comes irom the
corporeal frame of a teacher; from knowledge, non-attach-
ment is produced; from non-attachment, virtue arises; and

- from virtue, power is attained, As the corporecal frame
of a teacher is a product of Nature, so these dispositions
are called acquired.—Endowed with these { dispositions ),
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the subtle body migrates. These four disposilions are

Sattviba: the Tamasa ones ave the reverse; they have been

explained in —'* This is the Sattvika form and the Tamase
is its reverse.” ( Kar. 28 ). Thus, the dispositions are
eight +Virtue, knowledge, non-attachment, power, vice,

“ignorance, attachment and absence of power.

Wherein do the eight dispositions subsist 7...They are
seen to subsist in the instrument. Intellet is the instrument;
they subsist in that. This has been explained in : * intel-
lect is determination, virtue, knowledge,” etc., (Kar. 23 ).

The effect is body, subsisting in that are embryo and

_the rest, which have been referred to before as born of

mother, With the union of sperm and ovum, are produc-
ed embryo and the rest, viz., bubble, flesh, muscles etc,
which cause the growth of the body: and the state of
infancy, yvouth and old age are produced as a result of the
saps of food and drink.  Therefore, they are called as
subsisting in the effect, and are caused by the enioyment
of objects like food and the rest.

Next is explained what has been said before, viz,

““Through its connection with the means and their results’,

(Kar. 42 ).
Karika XLIV

Through virtue ( comes about ) going upwards, and

“through vice, going downwards; through knowledge

salvation (is acquired ), and through the reverse (i e,
ignorance ) the bondage.

Through virtue going upwards. A man goes upwards
through the instrumentality of virtue. Upwards stands for
the eight regions viz., of Brahman, of Prajapati, of Soma,

- of Indra, of the Gandharvas, of the Yaksas, of the Rak-
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sasas and of the Pidacas. There the subtle body goes..
For migrating to the bodies of animals, deer, birds,.
reptiles and immobile objects, the instrument is vice.

And again, through knowledge salvation is acquired +-

Salvation is the knowledge of the twenty-five principles.
By this instrument { of knowledge ), salvation is brought

about. Then the subtle body ceases and { the Spirit ) is.

called the Supreme Spirit. .
Through the reverse the bondage. Ignorance is the instru

ment; the effect is the bondage called prakrta { connate ),
Vaikrta { natural ) and daksine { personal ) : this will be.

. explained further. It is also said—" He who is bound by

the connate, natural and personal bondages. is not liberat. .

- . ed by anything else ( except the knowledge ).

And there are other instruments also ...

Karika XLV

Through non-attachment (comes about) the absorp--

tion into nature: through passionate attachment. .
migration; through power, unimpediment: and through
the reverse, its contrary.’

Suppose, one is possessed of non-attachment, but has
no knowledge of the principles. Then, through that non-.
attachment preceded by ignorance, comes about the absorp-
tion into Nature. - After his death, such a person is ahsorb-
‘ed into the eight evolvents viz:, the Nature, - intellect, ego.
and the five subtle elements, and gets no liberation. He
migrates again, )

~ And, even as regards this Rdjis { passionate) attach-.
ment, ¢. g., ' | perform the sacrifice, and give gifts so that
1 may enjoy divine and human happiness in Fleaven and on
this earth .. from this passionate attachment, results migration.

TRANSLATION 39

And through power, unimpediment. The power is eight-
fold, and comprises of animd and the rest. From the
instrumentality of power, results unimpediment, I. e., there
is no obstacle to power in the regions of Brahman and
the rest,

And lastly, through the reverse, contrary : The con-
trary of that unimpediment, i. e., impediment, results. On
account of absence of power, obstacles come in every-
where.

Thus sixteen effects along with their means have
been explained. Now, what is their nature, i1s next
explained :—

- Karika XLVI

This is a creation of intellect, and is distinguished as.

ignorance, incapacity, contentment and attainment. On

account of the conflict among the inequalities of the

atiributes, this { creation ) has fifty varieties.
This sixteen-fold aggregate of the means and effects,

which has been explained before, is called a creation of

intellect. Pratyaya stands for intellect, { which has been
explained in )..."”" Intellect is determination, virtue, know-

ledge, " ete. { Kar, 23 ).

This ¢reation of intellect is divided into four classes:—

Ignorance, incapacity, confeniment, and attainment. lgnorance.

is doubt as when a man after seeing a post 1s in doubt
whether it is a post or a mar, Incapaciiy; e. ¢., even after
observing that post well, he cannot remove his doubt
The third is called contentment; e. 3., when a person does
not want to know or to be in doubt about the same post,
thinking, what have | to do with this. The fourth is called
attainment; e. ¢, when a person with delighted senses,




